mending the trauma caused by political struggles and acts of vengeance, even though these mediation efforts are not yet completely successful.
As Joshi rightly notes, this reconciliation work could benefit from understandings of "pluralistic healing" as exemplified in her work, and not just the tools from any one religion. This constructive pluralistic conclusion is one that would be advantageous to any ongoing work in conflict transformation. Swami Vivekananda criticized the Christian rejection of Darwinism and scientific speculation in general, proclaiming that Hinduism, particularly Advaita Vedānta, was more accepting of its insights.
He was influenced by the writings of Helena Blavatsky that "assimilated various evolutionary views of her day into a modified Advaitic framework" (133). Vivekananda rejected the design argument as a form of passive deism, preferring the inspirational and aspirational aspects of the progressive evolutionary model that he applied to spirituality. According to Yoga teachings, Vivekananda asserts, the individual can understand and transcend the physical universe. Sri Aurobindo later developed a theory of integrative evolutionism that placed more value on world affirmation, "assimilating Western science and contemporary evolutionary philosophies into a traditional Vedantic framework" (171).
Post-independence India forged a new relationship between science and religion. As Hinduism exerted its authority in new ways, several thinkers rejected scientific perspectives as Western and anti-Vedic. A.C Bhaktivedanta rejected evolutionary ideas, holding the view that the world and humans were created by God billions of years ago. Swami Prakashanand Saraswati considers Darwinian evolution to be illogical. Kisor Kumar Chakrabarti states that Brown quotes the philosopher Sangeetha Menon in his conclusion, who wisely reminds readers that science and religion are mutually independent and distinctly valuable modes of discourse. In his final remarks, Brown suggests that, in the realm of science, the Cārvāka materialist view might be the most valid course of pursuit for Neo-Hindu thinkers.
A provocative and even-handed study, this book should be included in the collections of all university research libraries.
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